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Brown: Lucretius and Santayana: A study in Classical Materialism

L U C RET IUS AND SA -N T A Y A N A:
A STUDY IN CLASSICAL
MATERIALISM
Stuart Gerry Brown
I suppose, few terms of discourse which are more
consistently or, as Emerson would say, radically, abused than
"materialist" and "materialism." This is true in America especially,
owing to the special characteristics of our civilization during the'last
century and a half. To us a materialist is anyone from a man who
hates churches to a shrewd business man. He may be considered identical with a realist in. the sense that .he is always "practieal," and we often
confuse both terms under the label of pragmatist. At the other
extreme we may use the terms in a pejorative sense, as the opposite of
idealist or idealism, where these latter are taken vulgarly. One thing
is certain: few., Americans will understand such aIhan as Santayana
when he says, "N ow in natural philosophy I am a- decided materialistapparently the -only one living." For this involves a meaning of the
term which is ,quite foreign to our customary thinking habits. The
very 'phrase "natural philosop~y" has pretty well passed out of our
common speech. Broadly speaking, for us there are only science and
rel~gion, which require somehow to be squared'iwith one another. As
for philosophy or natural philosophy, it has been replaced by practicality.'
'
.
"
I deliberately oversimplify in order to pointltiy contrast., For I
am concerned to show that there is ,another sort of materialism about
which we know,. in general, far ~ too little, and which is among the .
noblfst constructions of, the human ~magination. It is also, on~ of the
most rigorous lof all faiths that man has devised.or discovered. One
can almost literally count the great materialists of the world on the
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fingers of one hand. There was a wise Chinese in the age previous to
Confucius, named Mo Ti, 'who taught that the world and all things in
it and around it are substantial and material; that man is born organically, lives organically, a~d dies only to decompose organically. l\1an,
for Mo Ti, was entirely a creature of matter, but the more wonderful
because ~ he so remarkably illustrates' the' potentialities of the ground
from which he springs.. The chief problem for such a creature was to
avoid the unhappiness inevitable for him so long as he insisted upon
denying the limits of his nature. Accept the limits of nature, says Mo
Ti, and make the most of what is possible. If all the human ingenuity
which has gone into vain attempts to picture another world after this
one and to prove that man somehow belongs to it, had been or were
to be devoted to improving the lot of real men here and now, we might
already have achieved an' earthly paradise. In any case, the road to
such a paradise is always open.
Perhaps the greatest saint of materialism was Epicur, who lived
in Greece in the fourth century B. C. According to Whi ehead, "All
subsequent philosophy consists in footnotes to Plato," and there is no
better illustration of this insight than the teachings of Ep urus. He
was the leader of one of the three principal Socratic heresl as Paul
Elmer More used to call them-the others being Stoicism ana Cyrenaicism which were fostered by Zeno and Aristippus. Like Santayana
in our own time, Epicurus was in natural philosophy a "decided
materialist." He taug~t that the world consists of. atoms and the void
exclusively. Existence is produced by the fortuitous collision of atoms
~ moving according to mechanical laws through the void.
Existence
ceases when atoms fly apart once more. Wisdom for man, :then, co:nsists in recognizing the accidental nature of his being and building no
hopes whatever. The only wise ethic is the indulgence of the whole
man in whatever pleasures may be available to hi~. But as his master
Socrates had taught, pleasure is a deceptive good, since it invariably
turns at some point into its opposite. Pleasure, then, is ill,usory and
the only practical ,search for pleasure will be the attempt to avoid pain.
And so Epicurus withdrew from the world of affection, attachment,
and ill1lSion into the solitary life of a hermit. He is known to have
written down his view of the world in one of the great books of antiquity; but only some fragments remain. For the full account of his
teaching we must turn to Lucretius, the Roman poet of the first century B. C. In his De Return Natura we may find the noblest of all
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. materialist philosophies as well as one'of the most majestic poems of the
world. In the remaining pages of this paper I shall'remind the reader of'
the structure and purpose of Lucretius' work and, by occasional qu<?tation, refreshJ his mind as to its wonderfully poetic quality. At the same
" time I should like to suggest that Santayana, of all ~odem thinkers,
has been closest in spirit and moral character to these ancient wtiters,
Mo Ti, EpiCurus, and L~cretius. .
I spoke.a~ the beginning of this paper of the manner in_which the
term materialIsm is normally abused; Epicureanism runs it a close sec- ond in a dubious -competition. "Eat, drink, and be merry; for tomorrow we die" is the sum of Epicureanism for most of us. That is,
indulge in sensory pleasure as much as you can, for there is nothig.g
else, and it 'Will .soon be over anyway. This is a wanton caricature of
genuine Epicureanism, which was a stern code. Santayana is closer:
."Allowed to look once .upon the wonderful :spectacle [atoms and the
void], which is to repeat itself in the world forever, we should look and
admire, for Itomorrow we die; we should eat, drink, and be merry, but
. moderately and with much art, lest we die miserably~and die today."
The De Rerum Natura; which is the classic source for this true
Epicurean doctrine, is divided into six books of Latin heroic verse. The
first two deal in general with the constitution of the universe in terms-_
of atoms an~ the void, or infinite space; the.third and fourth with the
human soul and with thought and senSation; and the fifth and sixth
. with the natural history of man and of the world in which he lives.
The structure, this ~s to say, is that of a universal philosophical treatise
in verse such as'many of the Greek thinkers, for example Parmenides,
are known to have written. Though the poem has no fable and no
human characters, Lucretius has nevertheless endowed it with several
of the epic qualities in addition to its measure. Each book commences
with an invocation or a personal intrusion; there are many sudden
apostrophes; and the simile, often on a grand scale, is the principal
rhetorical eI~ment of the whole poem..
J

Mother of Aeneas' sons, joy of'men ani gods, Veruis the life-giver, who
beneath the gliding stars of heaven fillest with life the. sea that carries
the ships and the land that bears .the crops; for thanks to thee every
tribe of Jiving things is conceived,and comes forth to look upon the
light of the $00. nou, goddess, thou dost turn to Hight the winds and
the clouds. of heaven, thou at thy coming; for thee the earth, the
quaint artificer, puts forth her sweet-scented flowers; for thee the levels '

..
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of ocean smile, and the sky, its anger past, gleams with spreading
.
ligl1t.1

Here, in the' opening invocation to Venus, Lucretius introduces
one of his two principal themes-the creative impulse in matter, in
nature. Later he introduces Mars as the destructive impulse, and
builds'much of his allegory of life upon th~ intimate relations between
the two. But these are not the gods of the Greek or Roman pantheon.
,They are poetical devices only; and, as Santayana has pointed out, they
gradually· fade from the poem entirely as Lucretius warms to the grand
task of painting his teeming and fertile world.
And since thou alone art pilot of the nature of things, and nothing
without thine aid comes forth into the brigl1t coasts of ligl1t, nor waxes
glad nor lovely, I long that thou mouldst be my l1elper in writing.
these verses, wl1icl1 I essay to trace on the nature of things for the son
of Memmii, my friend, whom thou, goddess, through all his life hast
willed to be brigl1t with every grace beyond his fellows. 2
.

At this point, still continuing his introduction, Lucretius introduces Epicurus and the the~e"of the impiety of religion. It was Epicurus, he says, who showed men the way to wisdom and peace out of
the mire of religious 'superstition, for all religion is superstition and
has for its one effect the befouling and enslaving of the human spirit.
For example, there was the pure and beauteous Iphigenia who was
sacrificed to satisfy the execrable false piety 9f the Greeks:
Even as at Aulis the cl10sen cl1ieftains of the Danai, the first of all the
l108t, foully stained with the blood of Iphigenia the altar of the Virgin
. of the Cross Roads. . . . For seized by men's hands, all trembling was
me led to the altars, not that, when the ancient rite of sacrifice was
fulfilled, she might be escorted by the clear cry of "Hymen," but in
the very moment of marriage, a pure victim me might foully fall, sorrowing beneath a father's slaughtering. stroke, that a happy and l1allowed starting might be granted to the fleet. Sucl1 evil deeds could
religion prompt.

.

These passages in the first book introduce the.themes whIch Lucretius attends to most consistently. They provide its poetical architectonic all the way through, and much of its solid substance. The
remainder of Book I explains the existence of ~'first-bodies" or atoms
and their movement in otherwise empty space. The rival materialisms
of· Heraclitus, Empedocles, and Anaxagoras are discussed and refuted
upon these premises. And the book concludes with the important
1

See, at end of article, original text of translations.
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passage in which the infinity of the universe is asserted, to provide
the Epicurean answer to the already 'ancient question of time, dimen-,
sion, and limitation.
) The/second book opens with a kind of "con~lation of philosophy":
.
"
,
Pleasant it is, when over a great sea the winds trouble the waters, to
gaze from ,shore upon another's great tribulations: not because any
man's troubles are a delectable joy, but because to perceive what ills
'you are free fro1Jl yourself is pl~asant.8
j

This is the typically" Epicurean' view and occurs over and. over
again, always beautifully and majestically and a little sadly through- ,
out the poem. The chief subject of this book is t:hecombination of
atoms to form" !hings, and the attempt to formulate 'some recurring
patterns in their motion. Color, heat, sound, taste, smell, touch,. and
sensation in general a(e given the atomic explanation which this
materialism requires. These first two books form a sort 9f backdrop
against, whi41 Lucretius is now ready t9 develop his Epicurean humanism, and the two .followingbooks -are largely 'concerned with the hu~n .
problem, ethical and, biological.

,..

..,

,..

In summarizing this humanism, as I call it, of EpiCurus arid Lub-etius I shall consider books three and four together, since they contain
the heart of the ,poem and the argument.
For Lucretius what is essentially human is the soul. But the soul,
for him, was no incorporeal and immortal faculty or entity. It is
simply the life or vitality of the human animal. It is to be sharply
distinguished from mind, which is another of the several functions of
matter in the human bo<;ly. Soul is the result, like everything else, of
the collision of atoms through chance in a way. which produces life
rather than inert matter. It is a material entity whose presence means
life and whose dissolution means death. It is soul which tastes of
experience, which feels pleasure and suffers pain. And it is soul upon
which rational 'ethics must be grounded.
From this point of view the initial task is to dissociate the concept
of soul from tradition. For it is the soul as the psychology of religion
views it, whiCh has allowed man to become hypnotized by superstition
, and to fear both life and death. This fear springs from that unwillingness to accept the obvious limits of nature of which I have spoken.
Thus man fears the pleasures of life because religion teaches that many
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or all of them are sinful, and it is sin which promises eternal suffering
in the after-life. The truth is that there is no after-life and no soul,
in the religious and traditional sense, to be damned. There is only
man here and now with his limits and his possibilities. Yet normally
man has based his ethic upon this fictitious soul. He has behaved in
this life in terms of what he guesses m'!y be his future life, and hence
has always behaved irrationally. Appealing to supernatural sanctions,
he has made himself almost invariably miserable with the very hope of
happiness.
And so, when you see a man chafing at his lot, that after death he will
either rot away with his body laid in earth, or be destroyed by Hames,
or the jaws of wild beasts, you may be sure that his words do not ring
true, and that deep. in his heart lies some secret pang, however much
he deny himself that he believes that he will have any feeling in death.
For he does not, I trow, grant what he professes, nor the grounds
of his profession, nor does he remove and cast himself root and branch
out of life, but all unwitting supposes something of himself to live on.
For when in life each man pictures to himself that it will come to pass
that birds and wild beasts will mangle his body in death," he pities
himself.4

It is the part of wisdom, therefore, to build the human ethic not
upon the immortality of the soul, but upon its mortality. Human
behavior will then become 'positive and experimental. If we are to
have only !!le moment between birth and death, what are the possibilities of that moment? T~ey are indeed many. For man has the great
gift of sense and the greater gift of moderating reason. Vision enables
him to see the beauty and intricacy as well as the vastness of nature.
His eye may be delighted by color and perspective, by figure and
dimension and proportion. His ear enables him to make and to hear
the strains of music and the lovely sound of the well-modulated human
voice. He may taste of the sweet and the delectable. And through.
touch he may experience love. But experiment will soon teach the
wise man to shun over-indulgence and reason will' show him how to
moderate and temper his pleasures and ~ow to avoid pain. . He will
commence to construct a rational· and natural ethic in place of hh
ancient superstition. Experience may bring him sorrow and pain, but
these he must be prepared to bear without flinching and these he will
learn in time to avoid before he has been too much hurt. He will
learn, finally, to make a true poetry, to recognize fable and myth for
illusion. Through the disciplined imagination he will gain a kind of
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personal therapy in the generalized expression of his frustrations which'
will largely compensate him for his disappoint~ents.
This, in brief, is the burden of the middle books of the De Rerum.
For most of us it will seem to be at bottom a sober kind of controlled
pessImIsm. Yet Lucretius has clothed it in a poetry instinct with
beauty which moves with a solemn, yet somehow joyous, grandeur.
There is a sublime confidence in these passages which gives th~ poetry
a sureness of touch seldom found in the poetry of the world. Yet this
confidence is not arrogance. For L~cretius, like Epicurus before him,
knows that his atomic theory is only a theory and that in the last analysis his own flight of fancy !lis only that. He too is a maker of fables.
But his fable, he thinks, will bri~g peace, not suffering.
I pass quickly over the last books. The reader who sees their pages
for the ,first time will be struck by the remarkable anticipation of our
contemporary anthropology. The natural history of the world and of
man, as Lucretius recounts it, shows a steady progress from the superstition of primitive 'men to the enlightened disillusion of the civilized
.human being. The gods of the older peoples were, he says, figments
invented to explain the human' predicament a~d to account for the
fortuitous occurrences of the natural world about them. They were
largely associated 'with the ,seas<;>ns' and with' the earth as the source of
nourishment. ~ gener~tion brought 'up on The. Golden Bough will
find a kindred spirit in Lucretius.
The whole poem, and so also the best of ancient materialism, is
summarized in t~e apostrophe to Epicurus with which the, final book
begins~ It'requires no comment and I merely quote it:
And so with ~s discourse of truthful words he purged the heart and
set a limit to its desire and fear, and set forth what is the highest good,
towards which we all strive" and pointed out the path, whereby' along
a narrow track we may strain on towards it in a straight course; he
showed what there is of ill in the affairs of mortals everywhere, coming
to being and flying abroad in diverse forms,·be it by the chance ~r the
force of nature, because nature had so brought it to pass; he showed
from what gates it is meet to sally out against each ill, and he proved
that 'tis In vain' for the most part that the. race of men set tossing in
their hearts the gloomy billows of care. For even as children tremble
and fear everything in blinding darkness, so we sometimes dread in
the light things that are no w~t more to be feared than what children
shudder at in the' dark and imagine will come to pass. This terror,
then, this darkness of the mind, must needs be scattered not b)' the
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rays and the gleaming shafts of day, but by the outer view and the
inner law of nature. IS

I shall leave Lucretius here, to speak for a moment of Santayana.
But first' I should like to let S"utayana express his own opinion of the
De Rerum, for he says what I would say had I his gift of language:
Nature, for the Latin poet, is really nature. He loves aIJ.d fears her, as she
deserves to be loved and feared by her creatures. Whether it is a wind blowing,
a torrent rushing, a lamb bleating, the magic of love~ genius achieving its pui'pose,
or a war, or a pestilence, Lucretius sees everything in its causes, and in its total
career. One breath of lavish creation, one iron law of change, runs through the
whole, making all things kin in their inmost elements and in their last end. Here
is the touch of nature indeed, her largeness and eternity. Here is the true echo
of the life of matter.

•

•

•

The life, or realm as he calls it, of matter has been the constant
preoccupation of George Santayana and the ground of all his philosophy. He identifies himself clearly with the writers we have considered here, with Mo Ti, Epicurus, and Lucertius, as well as others whom
we have 'not touched" especially Democritus, the atomist, and Spinoza.
I speak ·of materialism as his cons~nt preoccupation, and this is
accurate enough. However, he has so tended to shift his emphasis that
his intellectual biography falls into two more or less easily defined
periods.. The first and more popular was his period of concern f~r
humanism, that is, the potentialities of the human spirit and reason
which he recorded in The Life of Reason, in many ways his finest book
and one of the principal intellectual achievements of the twentieth century, as well as his Interpretations of Poetry and Religion and The
Sense of Beauty. In these books he tended to assume .the material basis
of.all existence actual or potential and then to devote himself to a study
of the function oJ reason and of imagination in the creation of beauty
and ideals of good conduct, and the general definition of human hap"
piness. If any break in the continuity of his thinking can be observed
it would fall about the time of his famous lectures on Dante, Goethe,
and Lucretius which were delivered in 1910 at Columbia and at Wisconsin. In these lectures, particularly the lecture on Lucretius, there
is a' rather marked shift from attention to man to the contemplation of
the wonders and terrors of nature. During the years of the First World
War he had already retired and was living in the English countryside,
largely alone and with long hours for walk and meditation. The most
important book of these years, Soliloquies in England, points clearly
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toward the final definition of his 'natural philosophy which was to find
expression in the four volumes of Realms of Being and in two smaller
books, Dialogues in Limbo and Platonism and the Spiritual Life. It may
well be atgued that the disillusion· of the war aCfounts for this chapge
of heart. And it was a change of heart rather than of mind. The
philosophy lin its fundamental. ,point of view remains stable, but now,
in these later years, h is the natural rather than the human aspect
which most interests him.
'
It is not my purpose to sqrvey Santayana's philosophy or to make
an analysis of his materialism. But I, should like to consider for a
moment the Dialogues in. Limbo in order to call attention to the
remarkable similarity in spirit and even style between that book and
the poem of Lucreti~s which so largely inspired all later materialism.
The dialogues are imagined to take place in Limbo between a·Stranger
from earth and certain of<>the wise men of the ancient world, Aristippus,
Socrates, Avicenna, and chief among them Democritus, the Sage of
Abdera. The the~e of the book is to be ,found' in the Stranger's attempt, whiCh I think is successful, to reconcile Plato and Democritus,
idealism and materialism. Josiah Royce once said to Santayana, then
still a very 'young man, "The secret of your philosophy lies in your
separation 6f ideals from existence." This was a shrewd insight, as
Santayana afterwards realized; and. it is this separation which enables
him to reconcile Plato and Democritus in this and his other last'books.
For example, Democritus asks, "Is not the Stranger a disciple of Plato
as well as of me?" and the Stranger replies: .

t

Indeed I am, but without contradiction. In respect to the substance· and origin
of things I profess allegiance to you only: in such matters, Plato, knowing his own

ignorance, was always playful, inventing or repeating such myths as he thought
edifying for children or for patriots. Yet when he closed his eyes on this inconstant world he was a great seer.' I honour and follow him for what he then saw,
which was a heaven of ideas, rich in constellations; I disregard the trick of words
or the superstitious impulse by which he added' something which he certainly
could not see, namely, that those ideas were substances' and powers· ruling the
.world. Such a notion is not only false to the facts but vapid in logic. Things take
what shapes they can, as a poet bubbles with' the words of his mother-tongue which
his present passion evokes: the words chosen cannot have chosen him or created
his passion. So without deeming words sacred or ideas magical I am a friend ot
both, and I wait for the Hux of matter to bring them to light as it will in its·
infinite gyrations.
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As a.younger man Santayana was sa in love with the Platonic ideas

that there are pas:~ages in The Life of Reason in which he seems to confer existence upon them, and he was often interpreted as an orthodox
idealist. Though- he was never himself in genuine doubt, he w~
surely guilty of a certain ambiguity. Paul Elmer More, for example,
in his book on the Three
accused him of "a lack of central veracity"
...
Philosophical Poets, since he seemed to praise Dante and Lucretius
equally and for opposite qualities. Thus More writes, "There is in
this philosophy a disquieting touch of 'make-believe'; we are to know
the hard facts of life, and then we are' to weave about them our ideas
as in a play a~d imagine these ideas to,be true." To which Santayana
replies:
.
If he had said "and not imagine these ideas to be true," he would have exactly

rendered my meaning. It is a little hard, after devoting all my efforts to exposing
the folly, and the want of "central veracity," in palming off one's imaginative
theories for literal discoveries, as people have usually done in their precipitancy
and lack of aitical conscience, to be now told by an evid~ntly well-meaning aitic
that it is I that advocate "make-believe."

The rOQt of this ambiguity is to be found in the meaning of the
word existence. Santayana actually discriminates existence and being.
In philosophic discourse the two words are so often use~d interchangeably that confusion is bound to rise in the mind of Sa;ntayana's reader.
However, close attention will show that there is no real confusion, only
a superficial ambiguity. The distinction is this: while existence is
independent and material, being is dependent upon existence and may
or may not exist. Thus the Platonic ideas, as Santayana conceives them,
have their ground in the existence of matter functioning in mind, but
since they are dependent and insubstantial they do not exist. This,
if you like, is· having your cake and eating it too. And nQ theist or
orthodox idealist can accept it. In literary rather than philosophical
language the matter may be put this way: the world is a vast whirl of
matter in which there is no purpose; ,man is an accidental creature
who finds himself in this world endowed with the capability of purposive .action; since ~here is no :-"purpose he must enrich his life by
behaving -as though there were. Hence he creates fictions of a better
life which it seems to him he might achieve.--If he is wise he will
strive to achieve that better life, to realize his ideals. But the ideals
are not real; if they were they would not need to be realized. When
the ideal is reached, it ceases to be ideal.
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Santayanci returns to' this central thesis of his materialism in
Dialogues in Jiimbo. Alcibiades is 'talking to Democritus and insisting
upon the reality of Platonism, that the myths are science. Democritus'
reply is intended to show how. dangerous as well as foolish such a view.
may be.
Children are natural mythologists: they beg to be told tales. alid love not only
to invent but to enact falsehoods. Young and old agree in finding it irksome to
see things as they are; even in husbandry anc;l brutal war (in which facts have to
be faced) they play and lie to themselves as much as they dare; and they turn
from their work at" the first opportunity to pursue their ~e 'good in gaming.
drinking, kissing, singing? witnessing endless tragedies and comedies. and shouting
for revolution in the public assembly; fot: they are men of imagination. So were
you; and I should be far from hinting that you ought to have been otherwise,
if I did not remember that you wer:e a II;lonarch. Your p~osophy would be perfect. if instead of being a king you had be~n a cabbage. The cabbage" cannot
move; it therefore matters nothing if its soul ignores the motions and positions of
outer' things, or Ifails to distinguish them. according to their natures; it is enough
that, fostered by ambient influences which it cannot modify, its soul should
circulate inwardly and flower at will. But a cabbage cannot give direction to
others; it makes a poor king.

This, then, like all, classical materialism, is a philosophy of utter
disillusion. The delights of the, mind must be taken, like the delig~ts ..of the senses, "moderately and with much art." They must never be
mistaken for' permanence Qr reality. For the only permanence is
change itself, or atoms and the voi~, as Lucretius puts it. The ultimate poetry of this philosophy Santayana places in the mouth of
Democritus, in a passage which seems t(; me to have 'the authentic
Lucretian rin&. It guarantees him, surely, a place i~ that Limbo which
he prefers to tfle world or heaven or hell, and where, as in his book, he
may converse forever with the~sages:
I therefor~ stand' aIon~ and am content to do so. The universe is my sufficient
companion. W&O was ever more. faithful than that silent friend? I will dismiss
and expel every tremnant of illusion even in myself. in order that nothing of me
may remain save the atoms that compose me. and to them I will transfer all my
fond being. placing my treasure where my substance has ever been; so that
dwelling wholly there. when you who are all vanity have perished and the part of
me which is vain has also dissolved, my glad strength shall be, the force that destroys
me, and while the atoms are I shall be.
r

In the preface to h~s Scepticism and Animal Faith, die introductory volume t(j) his final system, Santayana has another Lucretian passage which see]ms to me not only to summarize t~e view of both men,
I
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but to convey poetically the spirit of classic materialism in a way which
Epicurus himself would have applauded. It is a brief apologia pro
mente sua:
Fortunately exact science and the books of the learned are not necessary to
establish my essential· doctrine, nor can any of them claim a higher warrant than
it has in itself: for it rests on public experience. It needs, to prove it, only the
stars, the seasons, the swarm of animals, the 'spectacle of birth and death, of cities
and wars. My philosophy is justified, and has been justified in all ages and countries, by the facts before every man's eyes; and no great" wit is reqUisite· to discover
it, only (what is rarer than wit) candourand courage. Learning does not liberate
men from superstition when their souls are cowed or peq>lexed; and, without
learning, clear eyes and honest reflection can discern the hang of the world:, and
distinguish the edge of truth from the might of imagination. In the past or in
the future, my language and my borrowed knowledge would have been different,
but under whatever sky I had been born, since it is the same sky, I should have
had the same philosophy.

..

TEXT OF PASSAGES TRANSLATED
1 Aeneadum

genetrix, hominum divomque voluptas,
alma Venus, caeli subter labentia signa
quae mare navigerum, quae terras frugiferentis
concelebras, per te quoniam genus omne animantum
concipitur visitque exortum lumina solis:
te, dea, te fugiunt venti, te nubila caeli
adventumque tuum, tibi suavis daedala tellus
summittit flores, tibi rident aequora ponti
placatumque nitet diffuse lumine caelum.
I, 1"9
2quae quoniam rerum naturam sola gubemas
Dec sine te quicquam dias in luminis oras
exoritur neque fit laetum neque amabile quicquam,
te sodam studeo scribendis versibus esse
quos ego de rerum natura pangere conor
Memmiadae nostro, quem tu, dea, tempore in omni
omnibus omatum voluisti excellere rebus.
. 1,21-27
8Suave, mari magno turbantibus aequora ventis,
e terra magnum alterius spectare laborem:
Non quia vexari quemquamst iucunda voluptas,
sed quibus ipse malis careas quia cernere suave est.
II, 1-4
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4Proinde ubi se videas hominem indignarier ipsum
post mortem fore ilt aut putescat corpore posto
aut Dammis internat malisve ferarum,
scire lieet non sineerum sonere atque subesse
~ecUm aliquem Cordi stimulum, quamvis neget ipse
credere se quemquam sibi sensum in morte futurum.
non, ut opinor, enim dat quod promittit abunde,
nee radicitus e vita se tollit et eicit,
sed facit esse sui quiddam super inscius ipse.
vivus enim sibi qlm proponit quisque futurum,
corpus uti volucres lacerent in morte feraeque,
ipse sui miseret.
III, 870-881

5veridicis igitur purgavit pectora dietis
et finem statuit cuppedinis atque timoris
.
exposuitque bonum S\lmmum quae tendimus omnes
quid 'foret, atque viam monstravit, tramite parvo
qua possemus ad id recto contendere cursu,
quidve'mali foret in rebus mortalibu' passim,
quod fieret naturali varieque volaret
seu casu seu vi, quod sic natura parasset.
et quibus e portis occum ciuque deceret,
et genus humanum, frustra plerumque probavit
volvere curarum tristis in pectore Ductus.
nam veluti pueri trepidant atque omnia caecis
in tenebris metuunt, sic nos .in luee timemus
interdum. nilo quae sunt meqIenda magis quam
quae pueri in tenebris. pavitant finguntque futura.
hunc igitur terrorem animi tenebrasqtfe necesset
non radii solis nee lucida tela diei
discutiant, sed naturae species ratioque.
.
VI, 24-41
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